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Abstract: This study uses a descriptive qualitative approach. Data collection techniques with (1). in-depth
interviews with the administrators of the PAYAMUBA LKSA Ponorogo Regency and foster children; (2).
observation; and (3). documentation. The data analysis technique uses the steps 1. data condensation; 2. data
appearance; and 3. Describe and verify conclusions. The results of the study show that (1). the dimensions of
religiosity include a. belief dimension, b. worship dimension, c. the dimension of appreciation, d. knowledge
dimension, and e. the consequential dimension related to the teachings and values of the Islamic religion is
the basis for implementing care for orphans at LKSA PAYAMUBA, Ponorogo Regency, which has
encouraged the prosocial actions of administrators in developing care for orphans; and 2. The prosocial
actions of the PAYAMUBA LKSA administrators in caring for orphans have also been shown in the attitudes
and actions of the administrators such as a. share, b. help, c. cooperation, d. act honestly, e. donate, and f.
always considers fulfilling the rights and needs of orphans at LKSA PAYAMUBA. The conclusions of the
research include 1. the dimension of religiosity based on the teachings and values of the Islamic religion
becomes a stimulus and is internalized by the administrators of the PAYAMUBA LKSA Ponorogo Regency at
an implementative level, eliciting and encouraging prosocial actions of the management of the LKSA
PAYAMUBA Ponorogo Regency in caring for orphans; and 2. the act of caring for orphans as a prosocial
action by the administrators of the Ponorogo Regency PAYAMUBA LKSA can provide direct benefits to
children and their families, but also provide benefits for the administrators of the PAYAMUBA LKSA
Ponorogo Regency as part of social charity (social monotheism) and sustainable can bring rewards for
provision later in the afterlife.
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1. INTRODUCTION

The globalization of social change that has an impact on changes in the order and pattern of people's
behavior, especially in the disruptive innovation era that is developing rapidly on a global scale in all
lines of life today, people are accustomed to individualistic behavior and tend to be selfish. This
individualistic and selfish attitude pays less attention to the situations faced by other people because
of greater social mobility, changes in individual social interaction patterns, and changes in values in
social life. Moral and social responsibility seems to have turned into a commitment to personal
responsibility (Windhartoko, 2020).

Preventive measures against this individualistic and selfish attitude can be implemented through the
use of prosocial actions. Prosocial action is described as behavior that benefits others. Prosocial action
is the desire to help others without thinking about their own interests (Myers in Sarwono, 2002).
Eisenberg and Mussen (in Dayakisni and Hudaniah, 2015) state that prosocial actions include actions
1) sharing; 2) cooperation (cooperation); 3) helping (helping); 4) honesty (honesty); 5) generosity; and
6) as well as considering the rights and welfare of others (consideration of the rights and welfare of
others).
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Prosocial action is a form of action that appears in social contact in social life (Asih and Pratiwi,
2010). This action has a certain level of sacrifice whose purpose is to benefit others (physically and
psychologically), create peace and increase tolerance for life among others, but there is no clear
advantage for the individual who acts. This action has positive social consequences that contribute to
the psychological well-being of others (Amalinda et al., 2019).

In addition, another use of implementing prosocial actions is volunteering to help others who will
experience many benefits for the parties. Volunteering involves 5 (five) basic functions (Baron,
Byrne, and Branscombe in Sarwono and Meinarno, 2012). These functions include 1) the value
function, namely the attitude of upholding human values; 2) the function of understanding, namely
action to better learn to understand the world; 3) development function, namely self-development
through voluntary activities; 4) career function, namely attitudes related to volunteer careers; and 5)
protective function (protection), namely an attitude that serves to minimize one's negative feelings and
guilt.

One of the applications of prosocial measures is found in orphanages or child social welfare
institutions (LKSA). According to the Regulation of the Minister of Social Affairs of the Republic of
Indonesia Number 30 of 2011 concerning National Standards for Child Care for Child Welfare
Institutions, Article 2 states that LKS as are institutions formed by the Government, Regional
Government, or the community in providing child care.

Almost all activities in LKSA apply an attitude of mutual assistance as the implementation of
prosocial actions. Child Welfare Institutions (LKSA) as a place for the growth and development of a
child who is entrusted by his parents or family. In addition, children need a caregiver who has a high
social life and understands the care that should be applied to their foster children (Gunarsa, 2004).

The care that is the responsibility of parents is transferred to caregivers at LKSA. Caregivers have an
obligation to meet the physical and psychological needs of children and this is supported by the
institutions that handle them (Istadi, 2005). Ideally, LKSA does not only meet biological and
physiological needs (eating, drinking, sleeping, etc.) or formal education (school), but also non-formal
education, such as fostering a child's personality. It is the caregivers who remind the children in
LKSA to be helpful to one another and explain the importance of this attitude of life because not all
actions can be completed solely by relying on oneself.

In everyday life, caregivers must have an attitude of empathy for foster children. Empathy is the
ability to feel the emotions of other people both physiologically and mentally which is built on
various other people's inner states (Goleman, 2015). This biological change will appear when
individuals empathize with others. The general principle is that the more physiologically similar two
people are at a given moment, the easier it is for them to feel each other's feelings (Decety and
Jackson, 2004).

As a social institution, LKSA PAYAMUBA Ponorogo Regency is engaged in empowering neglected
children and continuously trying to improve the quality of service so that the quality of its output can
compete in society. Therefore, the PAYAMUBA LKSA management plays a very important role in
carrying out pro-social activities because they act as parents of their foster children. When caregivers
apply prosocial actions to their foster children, they feel the impact of the caregiver's prosocial actions
(Asih and Pratiwi, 2010). This prosocial action makes foster children who were originally
orphaned/orphaned/orphaned feel loved again, and in the future have the opportunity to be involved in
implementing prosocial actions and feel the benefits.

Wisudiani and Fardana (2014) argue that prosocial behavior can be referred to as the provision or
innate needed in the future to adapt to social life according to current norms. LKSA PAYAMUBA
Ponorogo Regency is an orphanage that has many foster children. Foster children have different
backgrounds and origins. Even though they have different characters, many activities at LKSA
PAYAMUBA in Ponorogo Regency require foster children to interact with each other.

From the observations of researchers, the religious reality manifested in the daily life of the Payamuba
LKSA management is very good and can be said to have implemented the values of Islamic teachings.
So that these values develop into normative standards in the life of Payamuba LKSA
administrators/caregivers which ultimately encourage thinking and acting to lighten the burden and
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help other people's distress (prosocial actions) or the form of individual characteristics influencing a
person's prosocial actions (Arvianna et al., 2021). According to Tate and Miller (in Batson et al.,
1989), people who are religious are more inclined to help others than people who are not religious.
Religious people are also called religious people. One of the factors that influence prosocial action is
the dimension of religiosity (Ancok and Suroso, 2011).

Mangunwidjaya (in Muryadi and Matulessy, 2012) states that religion and religiosity are mutually
supportive and complementary units because both are logical consequences of human life which is
likened to always having 2 (two) poles, namely the pole of personal life and the pole of togetherness
in society. Religiosity will direct individuals to act prosocially as a form of worship before their Lord.
The behavior of carrying out what is ordered and staying away from what is prohibited by religion
will give a sense of closeness to God, so that the individual's daily behavior truly reflects the values of
his religious teachings (Fitriani, 2016).

Religiosity is diversity which includes various sides (religiosity dimensions) which are not only when
a person performs worship, but also when carrying out other activities in daily life (Ancok and
Suroso, 2011). Glock and Stark (1965) divide the dimension of religiosity into 5 (five) dimensions,
namely 1) the ideological dimension; 2) the dimension of worship and practice (the ritualistic
dimension); 3) the experiential dimension; 4) the dimension of religious knowledge (the intellectual
dimension); and 5) the effect or experience dimension (the consequential dimension).

The dimension of religiosity to a certain degree conforms to various aspects of Islam. The suitability
is 1) the aspect of faith parallels the dimension of belief; 2) Islamic aspects are parallel to the
dimensions of worship and practice; 3) the aspect of ihsan is parallel to the dimension of appreciation;
4) the aspect of science is parallel to the dimensions of religious knowledge; 5) and the charity aspect
is parallel to the effect or practice dimension (Alwy, 2014).

Prosocial actions are influenced by various aspects, both internally and externally to individuals.
Factors that can influence the emergence of prosocial behavior is the dimension of religiosity.
However, for people who are religious and bound by God, even though all actions are not worldly
oriented, there is a heavenly reward motive (Lestari and Witri, 2019).

Meanwhile, the perspective of social action theory is a theory that focuses on motives and goals. The
social action (prosocial) of the LKSA management is a process in which actors are involved in
making subjective decisions about the means and ways to achieve certain chosen goals. Overall,
possibilities have been limited by cultural systems in the form of social norms, ideas, and values
(George, 2007). This social value is in the form of religious values in the dimension of religiosity that
underlies their prosocial actions. Thus, Weber used his ideal type methodology to explain the meaning
of action by identifying 4 (four) basic types of action (Dougras, 2009). Two of the four basic actions
belong to rational action, namely rational instrumental and value. Meanwhile, the other two types
belong to non-rational actions, namely affective and traditional actions.

Based on the description above, the writer tries to formulate several problems, including: (1) How
does the religiosity dimension underlie the prosocial actions of administrators in caring for orphans at
the Child Social Welfare Institution (LKSA) Muhammadiyah Orphanage Orphanage? (2) What is the
meaning of the religious behavior of the administrators in caring for orphans at the Child Welfare
Institution (LKSA) Muhammadiyah Orphanage?

2. LITERATURE REVIEW
2.1. Religiosity Dimension

According to Glock and Stark (1965), religiosity is a form of supernatural belief in which there is
appreciation in everyday life by internalizing it. Glock and Stark argue that religion is a symbol, a
system of beliefs, an institutionalized system of behavior, all of which are centered on issues that are
lived as the most meaningful (ultimate meaning). The word religious comes from the Latin word
religiosus which is the adjective of the noun religio. The origins of the words religiosus and religio are
difficult to trace. The word relegare means to constantly turn to something. Glock and Stark argued
that one’s religiosity refers to one's obedience and commitment to one's religion, meaning that one's
religiosity is basically more indicative of processes of internalization of religious values which then
unite within one's self and form daily behavior (Glock and Stark, 1965). )
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Religion and religiosity are mutually supportive and complementary entities because both are logical
consequences of human life which is likened to always having 2 (two) poles, namely the pole of
personal life and the pole of togetherness in society (Mangunwidjaya in Muryadi&Matulessy, 2012).
Religiosity will direct individuals to act prosocially as a form of worship before their Lord.
Religiosity is diversity which includes various sides or dimensions not only when a person performs
ritual behavior (worship), but also when carrying out other activities in daily life (Ancok and Suroso,
2011). The behavior of carrying out what is ordered and staying away from what is prohibited by
religion will give a feeling of closeness to God, a feeling that prayers are always answered, a feeling
of joy, and so on, so that the individual's daily behavior truly reflects the values of his religious
teachings.

The behavior of helping each other, working with others, behaving honestly, maintaining cleanliness
are just a few of what individuals can do as a reflection of what they have learned and believed.
People who are more religious will be happy to behave prosocially in everyday life and people who
have religion are more prosocial than people who have no religion. The factors that influence the
development of religious attitudes according to Thouless (2000) are: 1) Social factors, seen from the
influence of education or teaching and various social pressures. 2 Natural factors include beauty,
harmony, and goodness in the other world. 3) The moral factor, namely the moral conflict itself. 4)
Effective factors are seen from religious emotional experiences and, 5) Effective factors, namely
various verbal thought processes.

2.2. Prosocial Action

In society, of course, it cannot be separated from how individuals interact with other individuals and
help each other. Humans are always required to help each other in their interactions with others.
Helping behavior in social sciences is included in the category of prosocial behavior. Baron and
Byrne (2005) define prosocial behavior as an act of helping others who care about others without
having to provide a direct benefit to the person doing the action, and perhaps even involving a risk for
the person helping.

Prosocial action is described as behavior that benefits others. Prosocial action is the desire to help
others without thinking about their own interests (Myers in Sarwono, 2002). Prosocial action is a form
of action that appears in social contact in social life (Asih and Pratiwi, 2010). This action has a certain
level of sacrifice whose purpose is to provide benefits for others both physically and psychologically,
create peace and increase tolerance for life towards others. , but there is no clear advantage to the
individual taking the action.

In addition, prosocial behavior is also defined as behavior that has positive consequences for others
(Faturochman, 2006). In everyday life, someone will one day need help or assistance from other
people. Likewise with the community environment. Where every human being in a social
environment not only has different problems, but also has a different socio-cultural background.

Prosocial actions are actions that have positive social consequences that are connected to the
physiological or psychological well-being of others (Amalinda et al., 2019). In addition, another use
of implementing prosocial actions is volunteering to help others who will experience many benefits
for the parties. Volunteering involves 5 (five) basic functions (Baron, Byrne, and Branscombe in
Sarwono and Meinarno, 2012). These functions include 1) the value function, namely the attitude of
upholding human values; 2) the function of understanding, namely action to better learn to understand
the world; 3) development function, namely self-development through voluntary activities; 4) career
function, namely attitudes related to volunteer careers; and 5) protective function (protection), namely
an attitude that serves to minimize one's negative feelings and guilt.

The application of prosocial actions is reflected in the behavior of mutual cooperation and mutual
assistance among others (Oviedo, 2015). This behavior can appear suddenly when witnessing other
people's difficulties. However, today few people adopt prosocial actions, and others tend to ignore
them. This phenomenon causes a decrease in prosocial behavior in society and has an impact on life
in the local environment. Sensitivity to the environment is an important factor in social life (Mlcak
and Zaskodna, 2008).
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One of the factors that influence prosocial behavior is the level of one's religion. According to Tate
and Miller (in Batson et al., 1989), people who are religious are more inclined to help others than
people who are not religious. The religious person in question is a person who carries out his religious
teachings or is also called a religious person. Individuals who actively carry out worship almost
always take actions to help others because these individuals feel a strong urge to help those in need.

Campbell (in Sears et al., 2015) also explains that social factors can determine individual prosocial
behavior. The existence of social evolution, namely the development of history and culture or human
civilization can explain basic prosocial behavior, starting from caring for parents towards their
children to helping strangers who are experiencing difficulties. Specific factors influencing prosocial
behavior include the characteristics of the situation, the characteristics of the helper, and the
characteristics of the person who needs help.

3. METHODOLOGY

This study uses the social definition paradigm to understand the prosocial actions of activists in their
lives who are always actively interacting in the social environment of their community. Therefore, in
Weber's work (1970) he prefers and focuses on a subjective meaning that is carried out by someone in
a social action.

This study uses a qualitative approach. Qualitative research is research that aims to collect a database
of texts, as well as analysis of the data consisting of dividing it into groups of sentences, which are
called sentence parts, and determining the meaning derived from the groups of sentences. Data
analysis through sentences or pictures as a description of the basic phenomenon being studied.
Obtaining an individual picture or individual location. In qualitative research, research reports were
described by researchers based on the results of interviews with several research subjects (Creswell,
2017).

Qualitative research claims to describe the living world "from the inside out”, from the perspective of
the people who participate. It seeks to contribute to a better understanding of social reality and to
draw attention to processes, patterns of meaning and structural features. Qualitative research, with its
thoroughness and bold descriptions, does not only describe reality.

Bogdan and Taylor (1992) write that qualitative research is a mechanism for obtaining descriptive
data both verbally and recorded and observed behavior. A qualitative approach has in-depth results
from utterances, notes, and observations of the behavior of individuals, groups, communities, or
certain associations on regulated matters, studies that are carried out in a comprehensive, non-partial,
and holistic manner. The term qualitative research is intended as a type of research whose findings are
not obtained through statistical procedures or other forms of calculation (Strauss and Corbin, 2013).

While this type of research is a case study. Yin (2003) who explains that case studies are a process of
exploring and studying phenomena that occur in real-life contexts. He emphasized that case studies
can be applied when phenomena and reality have unclear or blurred boundaries.

4. RESULTS AND DISCUSSION

The discussion is an analysis of the data found in the research, so that the discussion in this chapter
includes 2 (two) main discussions in accordance with the formulation and research objectives, namely
1. The dimension of religiosity that underlies the prosocial actions of the LKSA PAYAMUBA
Ponorogo management in caring for orphans consists of from 2 (two) sub data namely; a. Actions on
the religious dimension of the management in caring for orphans; b. The prosocial actions of the
administrators in caring for orphans and 2. The meaning of religious behavior carried out by the
administrators of LKSA PAYAMUBA Ponorogo Regency in caring for orphans.

4.1. Actions on the Religious Dimension of the Management in Caring for Orphans

Based on field findings and research results above, it is known that the dimension of religiosity that
encourages the prosocial actions of LKSA PAYAMUBA Ponorogo administrators in carrying out
care for orphans is described in several dimensions as an effort to understand the dimension of
religiosity. Religiosity in the explanation of Ancok and Suroso (2011). is diversity which includes two
dimensions including ritual behavior (worship), as well as behavior or other activities in daily life.
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Religion and religiosity in Mangunwidjaya's explanation in Muryadi and Matulessy (2012) are
mutually supportive and complementary units, because both are logical consequences of human life
which is likened to always having two poles of personal life and the poles of togetherness in society.
Therefore, diversity and religiosity are always related to personal life and being part of society. This
condition reinforces the care of orphans carried out by the administrators of the PAYAMUBA LKSA.

Furthermore, efforts to understand the dimensions of religiosity that direct the prosocial actions of
LKSA PAYAMUBA Ponorogo management towards caring for orphans in the analysis of the results
of this study refer to 5 (five) dimensions in understanding religiosity according to the explanation of
Glock and Stark (1965). These five dimensions became an analysis of the results of the research in
order to get an overview of the dimension of religiosity that directs the prosocial actions of the LKSA
PAYAMUBA Ponorogo management towards caring for orphans.

4.1.1. The Dimension of Faith

The dimension of belief in Glock and Stark's (1965) explanation reveals the problem of human belief
in the teachings brought by its adherents. This dimension considers what a person thinks is right. The
dimension of belief is a fundamental part that encourages the prosocial behavior of administrators in
child care at LKSA PAYAMUBA, Ponorogo Regency. This can be illustrated from religious values
and human and philanthropic values which form the basis of caring for orphans. The values that
underlie the caretaker in carrying out child care show the manifestation of the caretaker's belief into
an action or behavior in providing care for orphans at LKSA PAYAMUBA, Ponorogo Regency.

Based on the field finding data, the dimension of the administrator's belief in Islamic religious
teachings is the basis for the administrators to carry out parenting for orphans as recommendations
that have religious values in their implementation. The management's belief in the teachings and
values of the Islamic religion contained in the Qur'an, Hadith, and books has become the main basis
and main foundation in the implementation of caring for orphans at LKSA PAYAMUBA, Ponorogo
Regency. In addition, several field findings also indicate a belief that there is a reward or reward for
caring for orphans which is a religious deed.

Furthermore, Glock and Stark (1965) show that the dimension of belief is the degree to which a
person accepts and acknowledges dogmatic things in his religion, where religious people adhere to the
teachings and acknowledge the truth of the doctrine. The dimensions of the administrator's belief in
caring for orphans at LKSA PAYAMUBA Ponorogo Regency have been proven from research results
which are clearly visible in the religious values that form the basis for the implementation of
parenting for orphans. These religious values are the implementation of teachings and guidelines
according to Shari'a and are fundamental agidah responsibilities for Muslims. Religious values are the
basis for the formation of religious culture, because without the inculcation of religious values,
religious culture will not be formed.

Religious culture which is part of the Orphanage culture emphasizes the role of values. Even values
are the foundation in realizing religious culture. Without solid values, a religious culture will not be
formed. The values used as the basis for realizing religious culture are religious values
(Chotimah&Fathurrohman, 2014). Various kinds of religious values include: the value of worship, the
value of the spirit of jihad, the value of morality and discipline, exemplary, the value of
trustworthiness and sincerity. If the religious values mentioned above are accustomed to daily
activities at the Payamuba LKSA institution, carried out continuously, able to penetrate into the
intimacy of the soul and instilled from generation to generation, then it will become the religious
culture of the Payamuba LKSA institution. If a religious culture has been formed, internalization of
these values can be carried out automatically on a daily basis which will eventually make a superior
institutional character (Chotimah&Fathurrohman, 2014). Therefore, the implementation of childcare
as a social activity cannot be separated from underlying religious values. Apart from that, caring for
orphans is also a form of worship that is recommended for Muslims.

4.1.2. Dimensions of Worship and Practice

The dimensions of worship and practice in Glock and Stark's (1965) explanation look at the extent to
which a believer carries out his religious orders relating to religious practices. The dimensions of
worship and religious practice in child care at LKSA PAYAMUBA Ponorogo Regency can be
understood as the implementation of religious values carried out by the management of LKSA
PAYAMUBA Ponorogo Regency in caring for orphans.
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Diversity in child care at LKSA PAYAMUBA Ponorogo Regency is a form of activity that can
provide benefits to other people, so that this dimension for administrators is a form of continuous
worship in the social aspect, especially in caring for and caring for orphans. The practice of providing
assistance to orphans or to those in need as a form of social worship that can bring rewards for good
deeds, and can provide benefits to disadvantaged parties, in this case orphans, the poor, and neglected
children.

Furthermore, the dimensions of worship and religious practice in Glock and Stark's (1965)
explanation include obedience behavior and things that are done to show commitment to their
religion. The implementation of caring for orphans at LKSA PAYAMUBA Ponorogo Regency is
indeed not included in formal actions or sacred religious practices, but as actions that are also
recommended by religion and have religious value to be carried out in social life.

These religious actions or practices can be seen in the implementation of religious values that underlie
the management of caring for orphans at LKSA PAYAMUBA, Ponorogo Regency. Actions and
practices according to research results include 1) caring and willing to provide assistance to those in
need; 2) non-discriminatory and accepting various conditions of children and families; and 3)
beneficial to other humans and society.

The religious values shown in caring for orphans at the PAYAMUBA LKSA Ponorogo Regency have
also become one of the goals of the PAYAMUBA LKSA Ponorogo Regency which is related to
Islamic religious education which is able to give birth to a spiritually and morally intelligent
generation. Therefore, the implementation of childcare as a social activity cannot be separated from
the underlying religious values.

Apart from that, caring for orphans is also a form of worship that is recommended for Muslims. The
dimensions of worship and religious practice of the management of LKSA PAYAMUBA Ponorogo
Regency in caring for orphans become an activity or action of administrators in implementing
recommended religious values as a form of social worship, namely helping to care for orphans, the
poor, and neglected children according to the foundation the main teachings of Islam, namely the
Qur'an and Hadith.

4.1.3. Dimensions of Appreciation or Feeling

The appreciation dimension in Glock and Stark's (1965) explanation discusses a person's appreciation
of the teachings of their religion, how they feel about God, and how they behave towards religion.
The dimension of appreciation of the management of the PAYAMUBA LKSA Ponorogo Regency in
carrying out child care is a form of experience and feelings of religiosity or the diversity of the
management of the LKSA PAYAMUBA Ponorogo Regency in carrying out the care of orphans.

Based on the results of the research on the appreciation or experiential dimensions of the LKSA
PAYAMUBA Ponorogo management in implementing child care, this is an appreciation of social
reality, especially the problems of orphans, the poor, and neglected children which inspire enthusiasm
to practice the religious values contained in the Qur'an, especially in Q.S. Al-Ma'un or Hadith of the
Prophet Muhammad SAW khoirunnasanfaahumlinnas (the best human being is one who can be useful
to other humans) which also has the value of worship by helping and caring for those in need or being
useful.

The experience of the PAYAMUBA LKSA Ponorogo management in caring for orphans raises hopes
to be able to practice Islamic religious values that originate from the Qur'an, Hadith, and other books.
The appreciation of Islamic religious values has emphasized the management of the PAYAMUBA
LKSA Ponorogo Regency to always provide care for orphans as an implementation of personal values
related to humanity and philanthropy which is shown through attitude and concern for helping and
caring for orphans, the poor, and neglected children become friendly and easy-going individuals, and
care about the conditions and problems faced by children, especially in the PAYAMUBA LKSA
Ponorogo District.

4.1.4. Dimensions of Religious Knowledge

Religion is not only a matter of spirit, but there has been an intense relationship between religion as a
source of values and religion as a cognitive source. First: religion is a pattern for human action
(pattern for behavior). In this case religion becomes a guide that directs human action. Second:
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religion is a pattern of human action (pattern of behavior). In this case religion is considered as the
result of human knowledge and experience, which often has been institutionalized into mystical
powers (Pals, 1996). Religious values originating from the Qur'an, Hadith, and also books have
become the main propositions and basic arguments in child rearing. In accordance with what is
contained in Q.S. Al-Ma'un (1-3) who gave an explanation to help and care for orphans and the poor
is the responsibility of the Muslim faith. Furthermore, in Q.S. Al-Ra'd (11) concerning individual or
social change, which explains that Allah will not change a people if that people do not want to change
themselves and their surroundings.

This explanation is also the basis and also the motivation to strengthen the implementation of
activities within the PAYAMUBA LKSA Ponorogo Regency which is slowly always concerned about
the conditions and problems faced by the surrounding community. The management's understanding
of the verses of the Koran shows a knowledge or intellectual dimension which is part of the
spirituality dimension of the PAYAMUBA LKSA Ponorogo management in caring for orphans.

According to Glock and Stark (1965), the knowledge or intellectual dimension refers to a person's
knowledge and understanding of their religion, as well as a person's interest in the aspects of the
religion they follow. In addition to belief, one must also have religious knowledge so that there is a
strong connection. The understanding and knowledge of the management of the PAYAMUBA LKSA
Ponorogo Regency regarding Islamic religious teachings that originate from the Qur'an, Hadith and
also books, such as khoirunnasanfaahumlinnas (the best human being is one that can benefit other
humans). The three sources of knowledge of Islamic religious values above are the dimensions of
religious knowledge that underlie administrators in carrying out care for orphans in the PAYAMUBA
LKSA Ponorogo Regency. This knowledge and intellectual conception is reflected in the concept of
education at LKSA Payamuba with the boarding school system, which is the effective integration of
the Islamic boarding school and madrasa (school) education system to educate intelligence, skills,
character building and instill moral values in foster children so that foster children have more
personality. whole and unique. The suitability of the boarding school system lies in all the activities of
the foster children that are clearly programmed, regulated and scheduled. While the institutional rules
are conditional on the content of moral values (Susiyani, 2017).

Boarding schools, which can also be called Islamic boarding schools, have several educational goals.
The objectives of boarding school education are: to produce an Islamic young generation, not only to
provide general lessons, but also to be equipped with adequate religious lessons; to form discipline, in
boarding schools there are written rules governing foster children from waking up to going back to
sleep. All of these are regulations that must be implemented and if violated will get sanctions from the
management; to form a generation that has good morals, a foster child who is not only intellectually
intelligent but also has noble character, always thinks before acting (Susiyani, 2017).

4.1.5. The Effect or Experience Dimension

The final dimension in understanding the spirituality dimension in this study is the consequential
dimension, according to Glock and Stark's explanation (in Alwy, 2014) the consequential dimension
discusses how a person is able to implicate his religious teachings, thereby influencing a person's
behavior in his social life. The consequential dimension of the management of the PAYAMUBA
LKSA in Ponorogo Regency in caring for orphans can be understood as the actions, behavior or
morals of the administrators in accordance with Islamic teachings in carrying out the care of orphans
at the LKSA PAYAMUBA Ponorogo Regency.

In accordance with the findings of the field, the consequential dimension has been specifically
explained in the attitude and behavior of the administrators in the daily life of the LKSA in caring for
orphans. Islamic religious teachings have encouraged the administrators of the PAYAMUBA LKSA
in Ponorogo Regency to take care of orphans, this development is a manifestation of the personal
values of the administrators in carrying out care for orphans at LKSA PAYAMUBA Ponorogo
Regency.

Some of the experience or consequential dimensions of the management of the PAYAMUBA LKSA
Ponorogo Regency in providing care for orphans are related to the friendly attitude and behavior and
concern for the management of the LKSA PAYAMUBA Ponorogo Regency to children or fellow
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human beings. The experience dimension in parenting is an effort to instill Islamic religious teachings
in everyday life that supports the implementation and development of caring for orphans in the
environment of the PAYAMUBA LKSA, Ponorogo Regency.

5. CONCLUSION

Based on the facts from the research results and the analysis that has been carried out, it can be
concluded that the first objective in this study is related to the religiosity dimension that underlies the
prosocial actions of administrators in caring for orphans at LKSA PAYAMUBA, Ponorogo Regency.
It can be concluded as follows:

Based on field finding data, there are 5 (five) Religiosity Dimensions of the LKSA PAYAMUBA
Board of Ponorogo Regency, the management of LKSA PAYAMUBA Ponorogo Regency towards
caring for orphans, namely, including a. the dimension of belief (the ideological dimension); b. the
ritualistic dimension; c. the experiencial dimension; d. the knowledge dimension (the intellectual
dimension); and e. the experiential dimension or the consequential dimension.
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